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HOW TO USE THIS BOOK  

Reading, Reflecting, Together 

This book was not written to be read in a single sitting. It was written 
to be read one day at a time, the way it was first written — a chapter at a time, 
over the course of several weeks, alongside an open Bible rather than in place 
of one. The believers in Berea were commended not simply for their 
eagerness to hear the Word but for their habit of examining the Scriptures 
every day to see whether what they had been taught was true (Acts 17:11). 
That daily habit, sustained over years rather than compressed into a season, 
is the entire aim of this book and of the Quiet Time practice that produced 
it. 

To help establish that rhythm, we have included, as an appendix at the 
back of this book, the same daily Bible reading plan we have used at 
dailyqt.org for well over a decade. It walks through the whole of Scripture in 
a year, a few chapters at a time, and it does not need to be started in January; 
you are free to begin on whatever date suits you and simply follow the 
sequence from there. Each of the twenty-one chapters in this book lines up 
with exactly one day on that plan, from 1 Chronicles 1–2 on the first day to 
2 Chronicles 35–36 on the last, so that this book and your own Bible can 
move through 1 and 2 Chronicles together, side by side, one day at a time. 

Whether you are reading on your own or working through this book 
with a group like one of our own Sunday School classes at First Baptist 
Church in Dallas, we would suggest the following simple rhythm for each 
day, or for each session if you are meeting weekly as a group: 

1. Begin and end in prayer. Ask God, before you open either Bible or book, 
to teach you something true about Himself that day, and thank Him, 
when you close both, for whatever He has shown you — even if it is 
smaller or slower than you expected. 

2. Read the assigned Scripture. Using the reading plan in the appendix, 
read the day’s passage directly from your own Bible before turning to 
our reflections on it. There is no substitute for reading the text itself 
first, in whatever translation you trust, and letting it raise its own 
questions before we offer our own. 

3. Read the corresponding chapter in this book. Each chapter walks 
through that day’s passage in the order Scripture presents it, drawing 
out its major movements and, where it seemed useful, the historical 
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background behind them. Treat it as a conversation about the text you 
just read, not a replacement for it. 

4. Answer the discussion questions. Every chapter closes with three or 
four questions sized to fill a forty-five- to sixty-minute group discussion, 
though they work just as well as slower journaling prompts for a reader 
working through the book alone. Some ask you to notice something in 
the text; most ask you to notice something in yourself. 

If you are part of a group, we would encourage you to read both the 
day’s Scripture and the corresponding chapter individually during the week, 
and then use your time together for the fourth step: praying together and 
working through the discussion questions as a group. This was, after all, how 
the material in this book first took shape — not in a study or a library, but in 
a room full of ordinary readers asking each other what a passage meant and 
why it mattered, week after week, for years. We hope it will do the same for 
you. 
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INTRODUCTION  

Second Kings ends in ruins: the temple burned, the wall broken down, 
the last king of Judah eating at a foreign table in Babylon. It would be 
reasonable to expect the story of Israel’s kings to end there too — and in one 
sense, in the books we have just left, it does. But the Hebrew Bible was not 
content to let David’s line lie buried under Nebuchadnezzar’s rubble, and 
neither, evidently, was its final historian. First and Second Chronicles pick 
the whole story back up from the beginning — literally, from Adam — and 
tell it again, on purpose, from a different vantage point and for a different 
generation. The earliest Hebrew title for these books means “the things left 
behind,” the remnant of Israel’s story not fully told elsewhere; a later title 
calls them simply “the accounts of the days.” Both names are apt. This is 
history written to be read as a record — but a record compiled, quite 
deliberately, for people trying to find their footing after everything had been 
lost. 

That original audience matters more here than in almost any other book 
of the Old Testament. The writer — traditionally identified with Ezra or a 
close contemporary, and almost certainly working within living memory of 
Ezra’s own generation — composed this account for the Jews who had 
returned to the Promised Land after the Babylonian captivity, a shattered 
remnant trying to rebuild a nation, a temple, and an identity nearly from 
scratch. Fully half of what these two books contain repeats material already 
covered in Samuel and Kings, and that repetition is not incidental. Each of 
Scripture’s historical books, like each of the Gospels centuries later, selects 
and shapes its material to make a particular point; what the Chronicler shows 
us here is Samuel and Kings retold as a pastoral word to a discouraged people, 
an argument for why their history — despite the exile, despite the ruins — 
still gave them every reason to hope. 

Read alongside Samuel and Kings, the shape of that argument becomes 
visible in what the Chronicler leaves out as much as in what he includes. 
David’s sin with Bathsheba, the murder of Uriah, the rape of Tamar, 
Absalom’s rebellion and his father’s grief, the slow disintegration of the 
united kingdom under Solomon’s compromises — all of it, so central to how 
Samuel and Kings tell the story, is passed over here in silence. Even the 
census that later brought judgment on Israel is here attributed to Satan’s 
incitement rather than the LORD’s (compare 2 Samuel 24:1 and 1 Chronicles 
21:1). This is not historical revisionism; every event the Chronicler omits, 
Scripture has already recorded faithfully elsewhere, available to the very 
readers he was writing for. It is something closer to a pastor’s selection of a 
text: a deliberate decision about which parts of a true and complicated history 
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a wounded, rebuilding people most needed to hear again. What they needed, 
the Chronicler judged, was not one more reminder of how badly kings and 
nations fail. It was proof, gathered from their own unbroken family line, that 
God had never once let go of His promise. 

That promise is the single thread holding both books together: the 
covenant God made with David, expressed in two institutions that Scripture 
treats as inseparable — the throne and the temple. The word for “temple” or 
“house of God” appears in these two books more than any other subject, 
because the temple was never merely a building to the Chronicler; it was the 
visible sign that Israel recognized the true King who sat above every earthly 
one. First Chronicles traces that recognition from Adam himself down 
through nine chapters of genealogy — tedious to skim, but never accidental, 
since every name is there to show a sovereign hand selecting, generation after 
generation, exactly the line He intended to bless — and then devotes the rest 
of its length to David’s singular passion for the temple’s construction and 
Israel’s worship. Second Chronicles carries the same theme forward through 
Solomon’s building of the temple, and then through nearly three and a half 
centuries of Judah’s kings, weighing each one not by conquest or wealth but 
by a single test: did this king lead the nation to recognize the LORD, in 
substance and not merely in form? Where First Chronicles shows the 
importance of that recognition, Second Chronicles shows its cost when the 
recognition is only outward — a lesson written into reign after reign, from 
Rehoboam’s divided kingdom to Josiah’s rediscovered Law, until the book 
closes, remarkably, not with the temple’s ashes but with a foreign king’s 
decree: “The LORD, the God of heaven… has appointed me to build a 
temple for him… Any of his people among you may go up, and may the 
LORD their God be with them” (2 Chronicles 36:23). The story that began 
with Adam’s genealogy ends with a door standing open. It is on both halves 
of that message — how God must be recognized, and how thoroughly that 
recognition must be real — that we have built this book, organized in two 
parts, one for each of the Chronicler’s two volumes, and offered here as it 
was written: to a people who had lost everything except the one thing that 
mattered, and needed to be reminded of it. 
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P A R T  O N E  

1 CHRONICLES 

Introduction 

First Chronicles opens with a genealogy nine chapters long, and it is 
tempting for a modern reader to hurry past it in search of the story. Resist 
that temptation. The Chronicler begins with a single word — “Adam” — 
and does not reach David’s coronation until chapter eleven, and that pacing 
is itself the first lesson of the book: before Israel’s readers could understand 
who David was, they needed to see exactly where he stood in a story that 
reached back to the beginning of humanity itself. These are not dead names. 
Adam to Noah, Noah’s sons scattering into the nations, Abraham’s line 
narrowing to Israel’s twelve tribes, and Israel’s tribes narrowing further still 
to a single family in Judah — every generation is a fresh decision by God to 
keep choosing, blessing, and preserving a remnant for His purposes, right 
down to the eight generations of David’s descendants still living when the 
Chronicler wrote. A people newly returned from exile, uncertain whether 
they still counted as God’s own, could read these nine chapters and find their 
own names, quite literally, still written into the story. The God who had 
tracked every generation from Adam to their own return had not lost track 
of them either — not one sparrow forgotten, not one hair uncounted 
(Matthew 10:29–31). 

Saul, by contrast, receives a single chapter, and it exists only to explain 
his death (1 Chronicles 10). The Chronicler is in a hurry to reach David, and 
once he arrives there, he stays: David’s coronation, David’s mighty men, 
David’s expanding support even among Saul’s former followers, David’s zeal 
— however unwisely executed at first — to bring the ark of the covenant 
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back to Jerusalem. Where Samuel gave its first readers the political and moral 
complexity of David’s reign, warts fully included, the Chronicler is after 
something more specific: not a defense of David so much as a vindication of 
God’s choice of him. Almost every failure that marked David’s life in Samuel 
— Bathsheba, Uriah, the rupture in his own household — is simply absent 
here, and the effect is not to hide the truth but to redirect the reader’s 
attention toward what the Chronicler wanted his post-exilic audience to carry 
forward: not David’s failures, which they already knew from Samuel, but 
David’s singular, consuming passion for the LORD’s house. Roughly a third 
of this book is given over to David’s preparations for a temple he would 
never see built — the materials gathered, the Levites organized into their 
courses, the plans handed to Solomon down to the last measurement — 
because what the Chronicler most wanted his readers to inherit from David 
was not a throne but a longing: that Israel would never stop recognizing the 
LORD as its true King. 

That longing is the reason a genealogy can open a book that closes with 
a king’s death and still feel, by the end, like a single unified argument. The 
recognition of God, the Chronicler is showing his readers in these twenty-
nine chapters, is what has always held Israel’s national life together — from 
the sovereign choosing traced out in the genealogies, to the obedience and 
zeal displayed in David’s reign. A nation, like a person, either orders itself 
around the God who is really there or eventually comes apart; David, 
whatever his private failures, never stopped orienting his public life and his 
deepest ambitions toward that one recognition. As we move through these 
chapters, watch for that same thread running beneath the genealogies and the 
battles alike, and let it ask its question of us as pointedly as it must have asked 
it of the first remnant that read these pages: is our own recognition of God, 
both individually and in whatever nation or community we call home, a 
matter of formal history — or of present, active devotion? 
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Chapter One 
1 Chronicles 1–2 

It is tempting to skim the first nine chapters of this book in search of 
where the “real” story begins. Resist the temptation, and something 
unexpected happens: the names themselves start to open up. Take verse 55 
of chapter two, tucked almost invisibly into a list of Judah’s descendants — 
the Kenites. Follow that name back through Scripture and a whole hidden 
story surfaces: a clan connected to Jethro, Moses’ father-in-law, who may 
have known the LORD even before Moses did, blessed by both Saul and 
David, and later commended by God through Jeremiah for their unbroken, 
multi-generational faithfulness to a single command (Jeremiah 35:19). Or 
take Nimrod, mentioned here only as “the first heroic warrior on earth” (1 
Chronicles 1:10) — a single flattering phrase that, chased back to Genesis 10, 
turns out to be the founder of Babylon and Assyria, the two empires God 
would one day use to judge Israel and Judah both. Scripture rarely draws 
these connections out for us. It expects a reader willing to follow the trail. 

Even the omissions here are speaking. Look for Cain and Abel in the 
line running from Adam to Noah (1 Chronicles 1:1–4) and you will not find 
them; the genealogy passes straight to Seth, as though the flood had washed 
Cain’s branch of the family tree away entirely, along with anyone in Seth’s 
line who had intermarried into it (compare Genesis 4:25 and 6:1–5). Look at 
Judah’s sons in chapter two, and the line that matters for David’s throne — 
and, centuries later, for the Messiah’s — runs not through Judah’s sons by 
his Canaanite wife, but through the son borne to him by his daughter-in-law 
Tamar (1 Chronicles 2:3–4; see the full account in Genesis 38). And look 
closely at the descendant of Carmi in verse seven, and you will find him 
renamed: not “Achan,” as Joshua 7 calls him, but “Achar” — “the troubler 
of Israel” — a small, deliberate act of editorial ridicule for the man whose 
theft at Jericho brought judgment on the whole nation. None of this is 
decoration. Every name here was placed by a sovereign hand tracing a single 
line — Adam’s line, narrowing generation after generation toward one 
covenant family — with enough precision to leave out what defiled it and 
remember what did not. 

That is the real subject of these two chapters, long before David ever 
appears: not simply who descended from whom, but the patient, selecting 
hand of God behind every generation of that descent. The writer of Hebrews 
tells us that not one detail of Scripture is without purpose, and the genealogies 
bear that out more plainly than almost any other passage in the Bible — 
proof, laid out name by name, that the God who tracks sparrows and 
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numbers hairs (Matthew 10:29–31) had been tracking this one family since 
Adam, and had not lost track of a single generation in between. 

Reflection & Discussion Questions 

1. The chapter argues that even the most obscure names in a genealogy — 
the Kenites, Nimrod, Achan/Achar — carry real stories worth chasing 
down. What is a passage of Scripture you once skimmed past that opened 
up once you slowed down and looked closer? 

2. Judah’s line to the Messiah runs through Tamar rather than through his 
Canaanite wife’s sons — a small detail that quietly guards the purity of a 
promise generations before it would matter. Where have you seen God’s 
providence arranging details in your own life long before you could see 
why? 

3. The Chronicler leaves Cain entirely out of the record from Adam to Noah, 
letting the omission itself make its point. What do you make of the idea 
that what Scripture leaves unsaid can be as instructive as what it says? 

4. Every name in this genealogy represents a sovereign choice — God 
selecting, generation after generation, exactly the line He intended to 
bless. How does it change the way you read your own family history, or 
your own place in it, to think of it the same way? 
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Chapter Two 
1 Chronicles 3–5 

Tucked into a genealogy otherwise made up of little more than names, 
one verse breaks into direct speech: “Jabez cried out to the God of Israel, 
‘Oh, that you would bless me and enlarge my territory! Let your hand be with 
me, and keep me from harm so that I will be free from pain.’ And God 
granted his request” (1 Chronicles 4:9–10). It is a striking prayer, and it has 
been badly misused. Read on its own, lifted out of the Mosaic covenant that 
surrounds it, it has been turned into something like an incantation — a 
formula guaranteed to unlock blessing for anyone bold enough to repeat it. 
But Jabez’s prayer belongs to a specific covenant with specific conditions, 
the same covenant under which the very next chapter records the tribes of 
Reuben and Gad crying out to God in battle and receiving victory “because 
they trusted in Him” (1 Chronicles 5:20). If one verse becomes a universal 
formula, so must the other — and turned into a formula, prayer becomes 
almost magical thinking rather than the trusting dependence Jabez actually 
modeled. What these passages commend is not a script but a posture: an 
honorable man, in real need, bringing that need honestly to the LORD, and 
finding God attentive to him. That is available to every believer in every age. 
The specific outcome guaranteed to Jabez by name is not. 

Read a little further into the same chapters and a second, quieter lesson 
emerges — this one about proximity rather than prayer. Reuben, Gad, and 
half of Manasseh had chosen their inheritance on the eastern side of the 
Jordan, content with good grazing land rather than crossing over with the 
rest of Israel into what God had actually promised. Scripture does not 
condemn the choice outright, but it does not let it pass without comment 
either: these were the tribes “carried away into exile” first, taken by Assyria 
before any of the others (1 Chronicles 5:25–26), farthest as they were from 
Jerusalem and the temple that anchored Israel’s worship. Even their own 
replica altar, built to commemorate their shared faith with the rest of Israel, 
could not close the distance they had chosen for themselves. “The nearness 
of God is my good,” the psalmist Asaph would write (Psalm 73:28), and these 
chapters make the same case in reverse: not through judgment for the choice 
itself, but through the slow spiritual cost of the distance it created. Where we 
choose to plant our lives — literally, in Reuben and Gad’s case, and 
figuratively in ours — has a way of shaping how near we stay to the God we 
say we serve. 

Reflection & Discussion Questions 
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1. The Prayer of Jabez has been turned by some into a guaranteed formula 
for blessing, detached from the covenant context it was actually spoken 
in. Have you ever taken a specific biblical promise and applied it more 
broadly to your own life than its original context really supports? 

2. Reuben, Gad, and half of Manasseh were never rebuked for choosing land 
east of the Jordan, yet Scripture quietly ties their choice to being the first 
exiled. Where in your own life might a reasonable, unrebuked choice still 
be putting distance between you and God without your realizing it? 

3. Asaph wrote, “The nearness of God is my good.” What practical choices 
in your life right now — where you live, what you prioritize, how you 
spend your time — are drawing you nearer to God, and which might be 
drawing you away? 
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Chapter Three 
1 Chronicles 6 

Buried in this chapter’s priestly genealogy is a brief note about three 
men — Heman, Asaph, and Ethan — appointed by David as chief musicians 
over the worship of Israel (1 Chronicles 6:31–33). It would be easy to read 
past them as one more set of names, except that these three, alongside David 
himself, wrote a substantial portion of the book of Psalms. Asaph in 
particular left behind one of Scripture’s most searingly honest prayers. In 
Psalm 73 he confesses that his “feet had almost slipped” because he envied 
the arrogant, watching the wicked prosper free of the struggles that seemed 
to weigh down everyone trying to live rightly — until, as he put it, “I entered 
the sanctuary of God; then I understood their final destiny” (Psalm 73:2–3, 
17). Nearness to God, and God alone, was what reordered Asaph’s whole 
perspective on a question that still unsettles honest believers: why do the 
wicked so often seem to have it easier? 

There was no command in the Law of Moses requiring David to 
establish an order of singers and musicians for the temple. He did it anyway, 
out of the same devotion that moved him to bring the ark to Jerusalem in the 
first place — appointing men whose entire vocation was to lead God’s people 
in praise, and in doing so, building worship deliberately into Israel’s national 
life rather than leaving it to chance or spontaneity alone. That instinct carries 
directly into the New Testament, where believers are similarly commanded 
not merely to sing but to actively teach and admonish “one another with 
psalms, hymns, and songs from the Spirit, singing to God with gratitude” 
(Colossians 3:16; cf. Ephesians 5:18–20). Worship, in both Testaments, is 
never simply a private feeling; it is something deliberately taught, modeled, 
and passed down — a discipline a household or a congregation practices on 
purpose, generation after generation, the same way David appointed Heman, 
Asaph, and Ethan to make sure it happened. 

Reflection & Discussion Questions 

1. Asaph nearly lost his footing spiritually by comparing his hardships to the 
prosperity of the wicked — until nearness to God reordered his 
perspective. When has envy of someone else’s apparently easier life 
pulled at your own faith, and what brought you back? 

2. David established formal worship leadership without any command in the 
Law to do so, simply out of devotion. Where in your own life or church 
community might worship be left to chance rather than deliberately 
cultivated? 
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3. Colossians 3:16 calls believers to teach and admonish one another through 
song, not merely to sing. How intentional is the music and worship in 
your own household or community — is it something passed down on 
purpose, or something left to happen on its own? 
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Chapter Four 
1 Chronicles 7–8 

These two chapters continue the tribal genealogies begun in chapter 
one, moving through Issachar, Benjamin, Naphtali, Manasseh, Ephraim, and 
Asher — arranged, it appears, roughly by geography, with Judah’s own 
neighbor Simeon listed first and the eastern tribes who settled across the 
Jordan grouped together, before the record moves through the priestly tribe 
of Levi and out to the rest of Israel. Two tribes are conspicuously thin in the 
record — Zebulun barely appears, and Dan is missing from this list entirely, 
just as it is missing from the twelve tribes named later in Revelation 7, likely 
on account of the idolatry that overtook Dan generations earlier (Judges 18). 
Whatever the precise reason, the pattern fits everything we have already seen: 
this is a writer working for a people newly returned from Babylonian exile, 
carefully re-establishing that God had preserved “all Israel,” tribe by tribe, 
faithful to His covenant with their ancestors even through seventy years of 
captivity (Deuteronomy 4:31). 

Running through both chapters is a recurring designation worth pausing 
over: family after family is described as “mighty men of valor” (1 Chronicles 
7:2, 5, 7, 9, 11, 40; 8:40) — a phrase some modern translations flatten into 
merely “fighting men.” But the Hebrew is doing something more than 
labeling soldiers; it is honoring them. Every able man in these early 
generations of Israel’s national life had to be ready to fight for the nation’s 
survival, and Scripture does not describe that readiness neutrally. It 
recognizes something noble in the willingness to risk one’s life for the people 
and promises of God — much the way we rightly set apart those who serve 
and sacrifice on our own behalf for particular honor, rather than treating their 
service as simply one job among many. Scripture never glorifies war itself; it 
consistently treats bloodshed and conquest as costly, sobering realities. But it 
does consistently honor courage exercised in a righteous cause, and these 
repeated, almost formulaic notices scattered through an otherwise dry 
genealogy are a small, deliberate reminder that ordinary faithfulness — 
shown up for, generation after generation, by people whose names would 
otherwise be entirely forgotten — is exactly the kind of thing God thought 
worth recording forever. 

Reflection & Discussion Questions 

1. The phrase “mighty men of valor” appears at least seven times across these 
two chapters, applied to entire families rather than a few standout heroes. 
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What does it suggest to you that Scripture treats ordinary, faithful service 
as worthy of permanent record? 

2. Two tribes, Zebulun and Dan, are strikingly thin or absent from this 
record, likely connected to Dan’s history of idolatry. How seriously do 
you think about the kind of legacy — spiritual as well as practical — that 
your own choices might leave for the generations who come after you? 

3. This genealogy was compiled for a people rebuilding their national identity 
after exile, to reassure them that God had preserved “all Israel” intact. 
Where in your own life have you needed reassurance that God had not 
lost track of you during a difficult season? 
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Chapter Five 
1 Chronicles 9–11 

Tucked into the roster of David’s mighty men, easy to miss among 
dozens of unfamiliar names, sits a name that should stop any attentive reader 
cold: “Uriah the Hittite” (1 Chronicles 11:41). This is the same Uriah whose 
wife David took, and whom David then had killed to cover the affair. The 
Chronicler does not comment on it. He simply lists Uriah among the elite 
soldiers who gave their lives in loyal service to Israel — a foreigner, 
descended from a Canaanite people, who nonetheless pledged undivided 
devotion to a nation not his own by birth, not unlike Ruth the Moabite before 
him. Scripture does not always connect its own dots; it trusts a careful reader 
to notice that the very chapter celebrating David’s mighty men is quietly 
indicting him through one of their names, without ever needing to say so 
directly. 

A different kind of loyalty surfaces just before this, in the account of 
Saul’s death and burial. When Saul fell to the Philistines, it was the men of 
Jabesh Gilead who risked their own lives to recover his body and bury him 
with honor, fasting seven days in mourning (1 Chronicles 10:11–12) — a debt 
of loyalty stretching back a generation, to when Saul’s first act as king had 
been to rescue that very city from a brutal siege (1 Samuel 11). Saul died, the 
text is careful to tell us, “because he was unfaithful to the LORD” (1 
Chronicles 10:13) — not at Philistine hands ultimately, but under God’s own 
judgment. Yet the men who once received his unfaithful but real kindness 
did not forget it, even in his disgrace. There is something worth carrying from 
that: kindness shown, even by deeply flawed people, is remembered by God 
and is worth remembering ourselves. 

Across these three chapters a single phrase recurs like a drumbeat: the 
LORD was with Phinehas as he governed the gatekeepers (9:20); the LORD 
killed Saul and turned the kingdom to David for his unfaithfulness (10:13–
14); David “became greater and greater, for the LORD of hosts was with 
him” (11:9). Every rise and fall in Israel’s leadership, across these chapters, 
traces back to a single cause — not strategy, not strength, not popularity, but 
the LORD’s own hand. Even the men of Israel who gathered to crown David 
at Hebron seem to have known this all along, since they cite God’s own word 
appointing him shepherd over Israel (11:1–3) — yet notice that they only 
acted on that knowledge once Saul was dead and no better option remained. 
Their loyalty, in other words, was finally governed more by circumstance than 
by conviction. It is worth asking whether ours is any different — whether we 
turn to God as our first and best, or only once every other option has been 
exhausted. 
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Reflection & Discussion Questions 

1. Uriah the Hittite appears in David’s roster of mighty men with no editorial 
comment at all, leaving the reader to remember on their own exactly what 
David did to him. Why do you think Scripture so often lets facts like this 
speak for themselves rather than moralizing about them directly? 

2. The men of Jabesh Gilead honored Saul in death because of a kindness he 
had shown them a generation earlier, even though Saul died under God’s 
judgment for unfaithfulness. Is there someone in your life whose flaws 
are real, but whose genuine kindness to you still deserves to be 
remembered and honored? 

3. Israel’s leaders crowned David only after Saul’s death left them no better 
option, even though they already knew God had appointed him. Where 
in your own life have you followed God’s clear direction only once every 
other alternative had run out? 
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Chapter Six 
1 Chronicles 12–14 

By the time David is established at Hebron, warriors are streaming to 
his side “day by day,” until he commands “a great army like the army of God” 
(1 Chronicles 12:22) — including, remarkably, men from Saul’s own tribe of 
Benjamin, David’s former enemies now folded into his own command 
structure (12:2, 16–18). David does not test their loyalty or demand proof 
before trusting them; he simply commits the outcome to the LORD and 
takes them at their word. It is a small preview of a much larger pattern that 
runs through these three chapters: God supplying, again and again, exactly 
what David needed, so that “David knew that the LORD had established 
him as king” (14:2) and had brought fear of him “on all the nations” (14:17). 

Against that pattern of careful trust, chapter thirteen records a jarring 
failure. David sets out to bring the ark of the covenant to Jerusalem with the 
best of intentions — but on a new cart, rather than carried on poles by the 
Levites as the Law of Moses explicitly required (Numbers 4:5–15; 7:9). When 
the cart lurches and Uzzah reaches out to steady the ark, he is struck dead on 
the spot (13:9–10). It is one of Scripture’s most uncomfortable episodes, and 
it is worth sitting with rather than explaining away: good intentions were 
never the standard God required. What mattered was obedience to what God 
had actually commanded, and neither David’s sincerity nor the celebration 
surrounding the ark’s return could substitute for it. Tellingly, the text notes 
that “the thing was right in the eyes of all the people” (13:4) — the same 
phrase Scripture uses, unfavorably, to describe Israel’s spiritual low point in 
the days of the judges, when “everyone did as they saw fit” (Judges 21:25). 
Doing what seems right to an entire assembled community is no guarantee 
that it is right in the eyes of God. 

What makes the failure sting further is the contrast with David’s 
conduct just one chapter later. Twice, before going to battle against the 
Philistines, David inquires of the LORD directly — “Shall I go and attack 
the Philistines? Will you deliver them into my hands?” — and twice God 
answers him with specific direction (14:10, 14–15). David clearly knew how 
to ask; he simply had not thought to ask about the ark. It is a sobering pattern 
to recognize in ourselves: we may be diligent to seek God’s direction in the 
areas where we already expect to need it, while moving ahead unreflectively, 
on assumption and good intention alone, in the areas we have not thought 
to examine as carefully. 

Reflection & Discussion Questions 
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1. David transported the ark with genuine devotion but without following 
God’s actual instructions, and Uzzah paid for the oversight with his life. 
Why do you think sincerity and good intentions are so often mistaken 
for obedience, even though Scripture treats them as entirely different 
things? 

2. Scripture notes that moving the ark by cart “was right in the eyes of all the 
people” — the same phrase used elsewhere for Israel’s worst spiritual 
failures. When has something felt obviously right to an entire group of 
people around you, even though it turned out not to align with what God 
had actually said? 

3. David carefully inquired of the LORD before battle but never thought to 
inquire about how to move the ark. Where in your own life do you 
consistently seek God’s direction, and where might you be moving ahead 
on assumption alone without realizing it? 
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Chapter Seven 
1 Chronicles 15–17 

Having learned from Uzzah’s death, David tries again — and this time 
he gets it right. “Because you Levites did not carry the ark the first time, the 
anger of the LORD our God burst out against us. We failed to ask God how 
to move it properly” (1 Chronicles 15:13). This time only Levites carry the 
ark, and they carry it exactly as the Law prescribed: on their shoulders, by 
poles, never touched directly. The result is a striking change in language — 
where the first attempt ended in death, this one ends with God actively 
“helping the Levites who were carrying the ark” (15:26). The contrast is not 
subtle. What the Law could only threaten with judgment when disobeyed, 
obedience met instead with evident grace — a small foreshadowing of exactly 
the pattern Paul describes in Romans 8: the Law exposing what we cannot 
do, and God accomplishing through grace what the Law by itself could only 
condemn. 

The procession into Jerusalem is not without its own cost, however. As 
the ark enters the city, David dances before it without restraint, and Saul’s 
daughter Michal, watching from a window, “despised him in her heart” 
(15:29). The fuller account in 2 Samuel 6 shows the confrontation that 
follows: Michal accusing David of humiliating himself in front of the servant 
girls, David answering that he would rather be honored by the LORD than 
by his wife’s approval, and Michal remaining childless for the rest of her life. 
Scripture does not fully explain what was in Michal’s heart — jealousy, 
wounded pride, genuine concern for royal dignity, or grief over an intimacy 
with David she no longer shared — but the episode still carries a plain lesson 
for marriage: a legitimate concern, raised in contempt rather than gentleness, 
rarely lands as intended, and a harsh answer met with an equally harsh 
response settles nothing. “A gentle answer turns away wrath, but a harsh 
word stirs up anger” (Proverbs 15:1) applies as much inside a marriage as 
anywhere else in life. 

At the center of these three chapters, though, sits the passage that 
everything else in this book is building toward: God’s covenant with David, 
delivered through the prophet Nathan. “I will raise up your descendant after 
you… and I will establish his kingdom… I will be his father, and he shall be 
My son; and I will not take My lovingkindness away from him, as I took it 
from him who was before you… his throne shall be established forever” 
(17:11–14). Saul’s kingdom had been governed entirely by the terms of the 
Law: obey, and prosper; disobey, and forfeit the throne, which is exactly what 
happened. David’s kingdom is established instead on an unconditional 
promise — not earned by his obedience and not revoked by his failures, but 
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secured by God’s own sworn word, fully and finally realized centuries later 
in Christ, “the root and the offspring of David” (Revelation 22:16), whose 
throne no disobedience of ours can ever revoke. 

Reflection & Discussion Questions 

1. The second attempt to move the ark succeeded not because it was easier, 
but because it followed God’s actual instructions rather than good 
intentions alone. What is one area of your life where you have learned, 
the hard way, that sincerity is not a substitute for obedience? 

2. Michal’s contempt for David, however it began, was expressed harshly, 
and David’s response was equally harsh. What would it have looked like 
for either of them to raise a legitimate concern gently instead? 

3. God’s covenant with David was unconditional, resting on God’s own 
promise rather than David’s performance. How does resting in a promise 
you did not earn and cannot lose change the way you relate to God, 
compared to a relationship you feel you must constantly maintain by your 
own effort? 
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Chapter Eight 
1 Chronicles 18–21 

Three chapters of relentless military success follow — the Philistines, 
Moabites, Edomites, Ammonites, and Arameans all falling before David — 
and through every victory the same refrain returns: “the LORD helped David 
wherever he went” (18:6, 13). What stands out is not simply that David won, 
but what David did with what his winning produced. When gifts of gold and 
silver arrived from foreign kings eager to align with him, and when the spoils 
of conquered nations piled up in his hands, David “dedicated all these to the 
LORD” (18:10–11) rather than keeping them for himself — the same instinct 
later shown by Elisha refusing Naaman’s reward, and by Peter redirecting the 
crowd’s amazement at a healed man squarely back toward Christ: “why stare 
at us as though we had made this man walk by our own power?” (Acts 3:12). 
Success handled well does not gather praise for itself; it hands the praise 
straight back to the God who was actually responsible for it. 

That instinct fails David, however, in chapter twenty-one, when he 
orders a census of his fighting men — a decision Scripture attributes, in the 
same breath, to both Satan’s incitement and God’s own sovereign anger 
against Israel (21:1; compare 2 Samuel 24:1). The precise reason for God’s 
anger is never explained, but the underlying sin is not hard to name: after 
chapter upon chapter of victories credited rightly to the LORD, David 
momentarily wanted to know his own strength in numbers — a subtle but 
real shift from trusting God’s help to counting his own resources. When the 
prophet Gad arrives with God’s judgment, David’s response is the response 
of a genuinely broken king rather than a defensive one: “I, the shepherd, have 
sinned and done wrong. These are but sheep. What have they done? Let your 
hand fall on me and my family, but do not let this plague remain on your 
people” (21:17). He does not excuse himself, deflect to Joab who carried out 
the count, or bargain for better terms. He simply takes responsibility and 
pleads for his people rather than himself. 

That same posture carries into the chapter’s closing scene, when David 
goes to purchase a threshing floor from Ornan the Jebusite to build an altar 
and stop the plague. Ornan offers to give David everything he needs, free of 
charge — the land, the oxen, the wood. David refuses: “I will not offer to 
the LORD that which costs me nothing” (21:24). It is the same principle 
behind God’s acceptance of Abel’s offering over Cain’s, behind the 
requirement that sacrifices be without blemish, behind Uzzah’s death for 
treating something holy carelessly: worship that costs the worshiper nothing 
has not really been offered at all. Paul makes the identical point centuries later 
in different language, urging believers “in view of God’s mercy, to offer your 
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bodies as a living sacrifice, holy and pleasing to God — this is your true and 
proper worship” (Romans 12:1). A sacrifice by definition costs something. 
Anything less is not worship; it is merely a gesture. 

Reflection & Discussion Questions 

1. David consistently redirected praise for his victories back to the LORD 
rather than keeping it for himself. When you experience success, is your 
first instinct to credit God, or does that redirection take conscious effort? 

2. When confronted with his sin in the census, David took full responsibility 
and pleaded for his people rather than himself. What does genuine 
repentance — as opposed to excuse-making or deflection — actually 
look like in your own life when you are confronted with a failure? 

3. David insisted on paying full price for the threshing floor rather than 
accepting it as a gift, because he would not offer God something that 
cost him nothing. Where in your own life or worship might you be 
offering God only what is convenient or costless to give? 
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Chapter Nine 
1 Chronicles 22–24 

As David turns from ruling to preparing his son for what comes next, 
his charge to Solomon is strikingly narrow in focus. He does not dwell on 
statecraft, military strategy, or the mechanics of governing a kingdom. 
Instead: “Only the LORD give you discretion and understanding, and give 
you charge over Israel, so that you may keep the law of the LORD your God. 
Then you will prosper… Be strong and courageous, do not fear nor be 
dismayed” (22:12–13). And a chapter later, even more simply: “Now set your 
heart and your soul to seek the LORD your God” (22:18–19). Of everything 
a dying king might have wanted to pass on to his son and heir — wealth, 
alliances, military might, administrative wisdom — David chose to emphasize 
exactly one thing, the same thing Jesus would later name as the priority above 
all others: “Seek first God’s kingdom and righteousness” (Matthew 6:33). 
What we most want to hand down to the next generation, whether we are 
kings or not, tends to reveal what we have decided matters most ourselves. 

The same chapters also lay out, in careful and unglamorous detail, the 
twenty-four priestly divisions David established for temple service — each 
division serving one week at a time, rotating through the year, every family 
within a division serving one day, all of them together on the Sabbath (24:1–
19). It would be easy to read past this as pure administrative record-keeping, 
except that this very structure resurfaces, centuries later, in the opening 
chapter of Luke’s Gospel: Zechariah, father of John the Baptist, belonged to 
“the division of Abijah” (Luke 1:5), the eighth of the twenty-four divisions 
David organized here (24:10), faithfully serving his rotation exactly as David 
had ordained it nearly a thousand years earlier. The detail matters for more 
than trivia’s sake. It is a small, verifiable thread connecting a genealogical list 
in Chronicles to a specific historical family recorded generations later in the 
Gospels — a reminder that these are not detached legends but a single, 
continuous, carefully preserved history, in which even the smallest 
administrative details eventually turn out to matter. 

Reflection & Discussion Questions 

1. Of everything David might have emphasized to his son and successor, he 
chose to stress seeking the LORD above all practical concerns of ruling 
a kingdom. What is the one thing you would most want the people who 
come after you to carry forward, and is that the thing you are actually 
emphasizing to them? 
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2. The priestly division structure David established here resurfaces, centuries 
later, in the account of Zechariah and Elizabeth in Luke 1. How does 
seeing these small administrative details verified elsewhere in Scripture 
affect your confidence in the Bible’s historical reliability? 

3. David’s charge to Solomon paired two things together — trusting the 
LORD for wisdom, and diligently obeying His revealed Law. Which of 
these two comes more naturally to you, and which do you tend to 
neglect? 
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Chapter Ten 
1 Chronicles 25–27 

Step back from the details of these three chapters and a striking 
proportion comes into view. Of the roughly seven chapters covering David’s 
final organizational work for the kingdom — from the census in chapter 
twenty-one through the end of chapter twenty-seven — nearly six are 
devoted to the personnel, materials, and structure of temple worship: 
musicians, gatekeepers, treasurers, and priestly courses. Only a single chapter, 
chapter twenty-seven, addresses everything else: military divisions, tribal 
administration, royal stewards. For a king consolidating a still-young and 
expanding kingdom, the proportion is telling. David is shown giving the 
overwhelming share of his final attention not to governing or defending 
Israel, but to how Israel would worship. Whatever else was necessary for a 
functioning kingdom, it was not, in David’s own priorities, the main thing. 

Smaller details from the same chapters reward a closer look. Obed-
edom, the man in whose home the ark rested for three months after Uzzah’s 
death, reappears here with eight sons and the simple note that “God had 
indeed blessed him” (26:4–5) — the fulfillment of what 1 Chronicles 13 had 
already recorded, when David, afraid to bring the ark near himself, redirected 
it to Obed-edom’s house instead, only to watch God bless that household 
abundantly rather than harm it. David’s fear of the ark, it turns out, had been 
misplaced; what he should have feared was disobeying God’s instructions for 
it, not proximity to the ark itself once those instructions were followed. And 
in the roster of David’s officials, one name appears with no comment at all: 
“Ahithophel was counselor to the king” (27:33) — the same Ahithophel 
whose betrayal, siding with Absalom’s rebellion against David, is never 
mentioned here, though any reader of 2 Samuel would recognize exactly who 
this was. Alongside him stands Hushai, called simply “the king’s friend” — 
the man whose loyalty, rather than Ahithophel’s celebrated wisdom, proved 
to be what actually mattered when David’s throne was threatened. Ability 
and loyalty are not the same asset, and Scripture, in the placement of these 
two names side by side, quietly commends the second over the first. 

Reflection & Discussion Questions 

1. Nearly six of these seven chapters are devoted to organizing temple 
worship, and only one to everything else involved in running a kingdom. 
If someone examined how you spend your own time and attention, what 
would the proportions suggest about your actual priorities? 
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2. David feared bringing the ark near himself after Uzzah’s death, only to 
learn that the danger had been disobedience, not proximity. Where might 
fear be keeping you at a distance from something that would actually 
bless you, if only approached rightly? 

3. Ahithophel had greater ability; Hushai had greater loyalty — and loyalty 
proved to be the more valuable asset when it mattered most. In your own 
relationships or team, do you tend to value competence over loyalty, or 
the reverse — and which has actually served you better? 
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Chapter Eleven 
1 Chronicles 28 – 2 Chronicles 1 

David’s final public act as king is not a military review or a political 
transition, but an offering. Having already devoted years to gathering material 
for the temple he would never see built, he now gives from his own personal 
treasury — three thousand talents of gold, seven thousand of refined silver 
— over and above everything already set aside for the project, and then asks 
the assembled leaders of Israel, “Who is willing to consecrate themselves to 
the LORD today?” (29:3–6). They respond with a flood of willing gifts, and 
David rejoices “greatly” alongside them (29:9) — not because he has secured 
his legacy, but because he has watched an entire nation give freely to 
something none of them would live to see completed. David does not merely 
ask others to be generous; his own gift outweighs the combined gifts of 
everyone else, so that his charge to the nation is backed by his own example 
rather than issued from a comfortable distance. 

What follows is one of Scripture’s most striking prayers of humility, 
spoken by the most powerful man in Israel at the height of his reign: “Who 
am I, and who are my people, that we could give anything to you? Everything 
we have has come from you, and we give you only what you first gave us! We 
are here for only a moment, visitors and strangers in the land… our days on 
earth are like a passing shadow” (29:14–15). Even the temple itself, the 
crowning achievement of his life’s ambition, David refuses to call his own 
accomplishment. It, too, belongs entirely to God. There is a kind of freedom 
in that posture worth noticing: the moment we stop regarding what we have 
built or given as fundamentally ours, we are released from needing anyone 
— including God — to be sufficiently impressed by it. 

David’s final prayer for his son is equally telling: “give to my son 
Solomon a perfect heart to keep Your commandments” (29:19) — a prayer 
that, as later history makes plain, was not fully answered, since Solomon’s 
heart would eventually be turned by foreign wives Scripture had explicitly 
warned against (1 Kings 11:1–10). Not every heartfelt petition in Scripture is 
granted; some are offered simply as the honest expression of a parent’s love 
and hope, regardless of the outcome, the way Jesus Himself prayed that a cup 
might pass from Him and still submitted, “not my will, but yours be done” 
(Luke 22:42). What David could do was pray, model, and prepare; what 
Solomon did with that inheritance remained, as it does for every child of 
every praying parent, his own to decide. 

The opening of Solomon’s own reign gives good reason for hope. At 
Gibeon, when God invites him to ask for anything at all, Solomon requests 
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neither wealth nor long life nor victory over his enemies, but “wisdom and 
knowledge, that I may go out and come in before this people” (2 Chronicles 
1:10) — and God, delighted by the request, grants him not only what he 
asked but riches, wealth, and honor besides, “such as none of the kings who 
were before you has had” (1:12). It is a beginning that could not be more 
promising: a young king who, like his father, seems to desire what God 
desires above every lesser thing. Whether that desire endures — whether the 
son who asked so well continues to seek the LORD as singularly as his father 
charged him to — is the question this book now carries forward into the 
account of Solomon’s reign, and into the second part of this story. 

Reflection & Discussion Questions 

1. David’s own gift to the temple fund outweighed the combined gifts of 
every other leader in Israel — he did not merely urge generosity, he 
modeled it first. Where in your own leadership, whether at home, at 
work, or in your church, are you asking others for something you have 
not yet given yourself? 

2. David prayed that Solomon would have “a perfect heart,” yet Solomon’s 
heart would later turn. What does it mean to pray earnestly for someone 
you love, knowing the prayer may not be fully answered in the way you 
hope? 

3. Solomon began his reign by asking for wisdom rather than wealth, and 
God gave him both. As you consider your own requests to God, do they 
tend to reflect what you actually want most, or what you think you are 
supposed to ask for? 
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CONCLUSION TO PART ONE  

We began this part of the book with a single word — Adam — and nine 
chapters of names most readers will never memorize, and we end it with an 
aging king emptying his own treasury into a temple fund and praying that his 
life, his kingdom, and even his gifts to God were never really his own to begin 
with. The distance between those two points is the entire argument of First 
Chronicles. A sovereign hand selected this family out of the whole human 
race, generation after generation, all the way from Adam to the eight 
generations of David’s descendants still living when this book was written; 
that same hand then raised up, from among Israel’s own tribes, a shepherd-
king whose one abiding passion, more than any military victory or political 
achievement, was that his people would recognize the LORD as their true 
King. The Chronicler wants his first readers — a remnant newly returned 
from exile, uncertain whether they still counted as God’s own — to see 
themselves in both halves of that story: named in a genealogy that God had 
never once let slip from His hand, and called, as David was, to a recognition 
of God that could not remain merely formal. 

That is why this book can pass in near-total silence over David’s worst 
failures without becoming dishonest. Every reader of this remnant generation 
already knew Samuel’s fuller account of David’s life, Bathsheba and Uriah 
included. What the Chronicler offers instead is not a correction of that record 
but a different lens trained on it: not what David nearly destroyed, but what 
David never stopped loving. Roughly a third of this book is devoted to a 
temple David would never see built, prepared for down to its last 
measurement and its last priestly rotation, because what the Chronicler most 
wanted this weary, rebuilding generation to inherit from David was not his 
failures, which they already knew, but his longing — that Israel would never 
stop recognizing the LORD as the one true King above every earthly throne. 

We carry that longing forward into Second Chronicles, where the same 
question will be asked of an entire line of kings after David, and where the 
answer will not always be so encouraging. First Chronicles has shown us what 
it looks like when a nation’s recognition of God is genuine, formative, and 
central. What comes next will show us, at painful length, what happens when 
that recognition survives only in form. 
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P A R T  T W O  

2 CHRONICLES 

Introduction 

If First Chronicles is a book about the necessity of recognizing God in 
national life, Second Chronicles is a book about the danger of recognizing 
Him only in form. The two books share a single continuous narrative and a 
single author’s purpose, but their emphases point in different directions. 
Where the first volume shows a nation coming to understand, through 
David’s own example, that formal recognition of the LORD is indispensable, 
the second shows what happens when that recognition survives only as ritual, 
detached from the obedience and devotion that first gave it meaning. If the 
sin the first volume corrects is a kind of practical atheism — the presumption 
that a nation can simply get along without God — the sin the second volume 
corrects is more subtle and, in some ways, more dangerous: the presumption 
that going through the motions of worship is the same thing as worship itself. 

That danger is visible immediately in Solomon, whose reign occupies 
this book’s first nine chapters. Solomon’s inheritance from David was never 
merely a throne; it was an opportunity to lead Israel in genuine recognition 
of the LORD’s rule, symbolized above all by the temple he was given the 
privilege of building. In the early chapters of his reign, he seems to grasp this 
clearly — offering his first sacrifice not at the ark’s temporary tent but at the 
old tabernacle in Gibeon, requesting wisdom rather than wealth, humbling 
himself in intercession for his people. His greatness, at its root, was never his 
gold or his fame; both were the fruit of a deeper devotion, not its substance. 
But as his reign wore on, the substance thinned even as the forms remained 
magnificent. The temple he built still stood, gleaming and enormous, long 
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after the king who built it had stopped genuinely submitting to the God it 
represented. That is the whole tragedy of Solomon compressed into a single 
observation: he never stopped keeping the forms of devotion; he simply 
stopped meaning them. 

The history that follows Solomon, spanning some three and a half 
centuries of Judah’s kings, plays out the same lesson at national scale. The 
kingdom divides because Rehoboam, like Jeroboam in the north, wants the 
appearance of God’s favor without the substance of God’s rule. Reign after 
reign follows a similar pattern: worship continues, sacrifices are offered, 
priests serve their courses — and yet the text repeatedly notes whether a 
given king’s heart was actually in it, because that, and not the outward 
continuation of temple ritual, is what determined whether Judah prospered 
or declined. Perhaps the clearest evidence of the pattern lies in what precedes 
each of Judah’s great reforms. Every reformer-king in this book — Asa, 
Jehoshaphat, Joash, Hezekiah, Josiah — inherited conditions that had grown 
genuinely appalling before he acted: a ruined altar, a people ignorant of the 
Law, a temple desecrated, its doors shut entirely, or, in Josiah’s case, a Law 
scroll so long unused that its discovery came as a shock to the king who heard 
it read aloud for what may have been the first time in his life. Formal religion, 
in other words, can decay for generations without anyone quite noticing, 
precisely because the forms themselves continue. 

The final chapters bring the whole argument to its devastating 
conclusion: the temple that once stood as Israel’s central symbol of 
recognizing God is burned to the ground, and the nation that once possessed 
it goes into exile. It is a fitting end for a symbol that had, by then, become 
largely hollow. And yet the book does not close there. Its final two verses 
record the decree of a foreign king, Cyrus of Persia, granting the exiles 
permission to return and rebuild: “The LORD, the God of heaven… has 
appointed me to build a temple for him… Any of his people among you may 
go up, and may the LORD their God be with them” (2 Chronicles 36:23). 
The same God whose people had reduced true worship to empty form did 
not, in the end, abandon that people to the consequences of their formalism. 
This is the book’s final and most important lesson, and the one this part of 
our study will keep returning to: recognizing God only in form is dangerous 
and ultimately unsustainable — but the God being formally recognized 
remains faithful even when His people are not, and He is still, in the end, in 
the business of rebuilding what has fallen. 



36 

Chapter One 
2 Chronicles 2–5 

When Solomon writes to Hiram, king of Tyre, requesting materials and 
skilled craftsmen for the temple, Hiram’s reply is telling: he praises the LORD 
for giving David “a wise son, endowed with intelligence and discernment” 
(2:12). It is a striking thing for a pagan king to notice and name — not merely 
Solomon’s intelligence, but his discernment, his capacity to distinguish rightly 
between true and false, wise and foolish. Discernment has fallen on hard 
times in our own day, often mistaken for the very “judging” Jesus warned 
against (Matthew 7:1), as though refusing to evaluate anything at all were 
somehow the more spiritual posture. But Jesus commanded both: love God 
and neighbor with our whole selves, and Paul prayed that love would 
“abound more and more in knowledge and depth of insight, so that you may 
be able to discern what is best” (Philippians 1:9–10). The Bereans were 
commended not for suspending judgment but for exercising it daily, 
examining Scripture to test what they were told (Acts 17:11). Even a foreign 
king recognized discernment as the mark of true wisdom in Solomon; it 
would be strange for the church to consider it a liability. 

Solomon’s own words at the temple’s dedication reveal a humility easy 
to overlook amid all the building’s splendor: “who can really build him a 
worthy home? Not even the highest heavens can contain him! So who am I 
to consider building a temple for him, except as a place to burn sacrifices to 
him?” (2:6). The temple, Solomon understood from the outset, held no 
power or significance in itself; its only value lay in the God it was built to 
honor. That principle carries directly into how the New Testament describes 
the church — an assembly of believers who are collectively and individually 
God’s true temple (1 Corinthians 3:16; 6:19–20), possessing no inherent 
significance of its own apart from the Word, the holiness, and the mission it 
exists to serve. A congregation can maintain every outward form of a healthy 
church — buildings, services, budgets — and still lose the very things that 
give those forms their meaning, just as this temple itself eventually would. 

When the ark is finally installed and the priests withdraw from the Most 
Holy Place, the temple fills with the visible glory of the LORD, and the 
priests and singers unite in a single refrain: “He indeed is good, for His 
lovingkindness is everlasting” (5:13). The Hebrew word behind 
“lovingkindness,” hesed, speaks less of affection than of fidelity — God’s 
unwavering commitment to keep the promises of His covenant regardless of 
the frailty or inconsistency of the people who received them. That is worth 
holding onto as this book’s history unfolds, because the record ahead will 
show king after king failing to reflect anything like that same steadfastness. 
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God’s hesed does not fluctuate with human faithfulness. It endures, as the 
refrain insists, forever — which is precisely what will make the long, uneven 
history that follows bearable to read. 

Reflection & Discussion Questions 

1. Hiram, a pagan king, specifically praised Solomon’s discernment as 
evidence of God’s blessing. How do you personally distinguish between 
wrongly “judging” others and rightly exercising the discernment 
Scripture actually commends? 

2. Solomon insisted the temple had no power or significance apart from the 
God it was built to honor. Where might your own church, ministry, or 
spiritual practices be at risk of becoming valued for their own sake rather 
than for what they were built to point toward? 

3. God’s hesed — His covenant faithfulness — does not depend on human 
consistency. How does resting in God’s unchanging faithfulness change 
the way you view your own inconsistent track record of devotion? 



38 

Chapter Two 
2 Chronicles 6–8 

Few verses in the Old Testament are quoted more freely, or more 
carelessly, than God’s promise to Solomon at the temple’s dedication: “If my 
people who are called by my name will humble themselves and pray and seek 
my face and turn from their wicked ways, I will hear from heaven and will 
forgive their sins and restore their land” (7:14). It is a wonderful promise — 
and it was never made to us. Read in its actual setting, this is a specific 
covenant promise to Israel, tied to a specific temple in Jerusalem, governed 
by the specific terms of the Law of Moses, given in response to specific 
covenant curses of drought, locusts, and plague named just one verse earlier 
(7:13). To lift the promise out of that context and apply it to any other nation, 
including our own, is to practice exactly the kind of loose, self-serving 
interpretation that turns Scripture into a mirror for whatever we already 
hoped it would say. And whoever claims the promise owes it to themselves 
to keep reading, because the very next verses reverse it entirely: if God’s 
people instead abandon Him and serve other gods, “I will reject this temple 
that I have made holy… I will make it an object of mockery and ridicule 
among the nations” (7:19–22). A promise cannot be claimed in half. If the 
blessing belongs to us, so does the curse. 

The chapters around this promise also complicate a phrase used so often 
that it has become theological shorthand: the “unconditional” Davidic 
covenant. Read carefully, God’s promise to Solomon is anything but 
unconditional in its immediate terms: “if you walk before Me as your father 
David walked… then I will establish your royal throne… you shall not lack a 
man to be ruler in Israel” (7:17–18) — and Israel’s subsequent history, 
centuries without a single Davidic king on any throne, shows plainly enough 
what happened when that condition went unmet. And yet an earlier, deeper 
promise stands beneath this one, unconditioned even by Solomon’s failure: 
“your house and your kingdom will endure forever before me; your throne 
will be established forever” (compare 2 Samuel 7:16). The tension resolves 
only in Christ — the one descendant of David who could, and did, meet 
every condition the Law demanded, so that the throne’s ultimate, eternal 
fulfillment rests not on any human king’s obedience but on His. Solomon’s 
own prayer captures the ideal perfectly, even as his own life would eventually 
betray it: “there is no god like You in heaven or on earth, keeping covenant 
and showing lovingkindness to Your servants who walk before You with all 
their heart” (6:14). It is a wrenching thing to read that line already knowing 
how Solomon’s story ends — not in outright rejection of the LORD, but in 
a divided devotion that tried to keep every god his foreign wives brought 
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with them alongside the one true God he had once prayed to so beautifully. 
A heart not fully devoted, Scripture will show again and again in the chapters 
ahead, is more dangerous than one openly hostile, because it wears the 
appearance of faithfulness for far longer before the cracks finally show. 

Reflection & Discussion Questions 

1. Second Chronicles 7:14 is quoted constantly, almost always outside its 
actual covenant context. What is a favorite verse of yours worth double-
checking against its surrounding chapter, to see whether it means what 
popular usage has assumed it means? 

2. God’s covenant with Solomon was explicitly conditional, even though the 
deeper Davidic covenant behind it was not. How do you hold together 
the reality of conditions in your relationship with God alongside the 
security of promises that do not depend on you? 

3. Solomon prayed beautifully about undivided devotion to the LORD, and 
later lived a divided one. Where in your own life might your professed 
devotion to God be quietly sharing space with something else you have 
not been willing to fully surrender? 
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Chapter Three 
2 Chronicles 9–12 

The Queen of Sheba, arriving to test Solomon’s famed wisdom with her 
own eyes, comes away astonished: “not even half the greatness of your 
wisdom was told me… how happy your people must be!” (9:6–7). It is easy 
to imagine that happiness was real, at least at first. But turn the page into the 
next generation, and the same people are pleading with Solomon’s son 
Rehoboam for relief from “the heavy yoke” his father had placed on them 
(10:4) — and Rehoboam, taking the counsel of the young men who grew up 
alongside him rather than the elders who had served his father, answers by 
promising a yoke heavier still (10:14). The kingdom splits that same day. It is 
worth pausing on the phrase itself, because centuries later Jesus would offer 
the exact opposite invitation: “Come to me, all you who are weary and 
burdened… For my yoke is easy and my burden is light” (Matthew 11:28–
30). Every merely human system of obligation, however wise its architect, 
eventually presses down harder rather than lighter. Only one yoke in all of 
Scripture gets lighter the longer you wear it, and it is not Solomon’s or 
Rehoboam’s. 

What happens next to all of Solomon’s fabled wealth is almost jarring 
in its speed. Chapter nine catalogues a throne of ivory and gold that “no other 
throne in all the world could be compared with” (9:19); by chapter twelve, 
within a single generation, King Shishak of Egypt has stripped the temple 
and the palace of nearly everything Solomon spent a lifetime accumulating 
(12:9). Solomon himself, late in life, seems to have arrived at the same 
sobering verdict in his own writing: “cast but a glance at riches, and they are 
gone, for they will surely sprout wings and fly off to the sky like an eagle” 
(Proverbs 23:5) — a conclusion he would develop into an entire book on the 
vanity of every earthly accomplishment, ending finally with the only verdict 
that mattered: “fear God and keep his commandments, for this is the duty of 
all mankind” (Ecclesiastes 12:13). Rehoboam’s own fortified cities, listed at 
length in chapter eleven, fare no better; the moment “he and all Israel with 
him forsook the law of the LORD” (12:1), every defense he had built came 
to nothing against Shishak’s invasion. It is only Rehoboam’s late humbling 
before God that spares the nation from total destruction (12:12) — a small 
mercy folded into a much larger lesson: wealth, walls, and wisdom all 
evaporate the instant the LORD is no longer the one being trusted to hold 
them together. Jesus would later make exactly this point with a single 
wildflower: “not even Solomon in all his splendor was dressed like one of 
these” (Matthew 6:29) — because Solomon’s magnificence took a lifetime of 
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striving to build and a single invasion to lose, while the flower’s far simpler 
glory required no effort at all and needed no defending. 

Reflection & Discussion Questions 

1. The same people who marveled at Solomon’s wisdom were, one generation 
later, begging for relief from the burden his reign had placed on them. 
Where have you seen impressive achievements built at a cost that only 
became visible to the next generation? 

2. Solomon’s vast wealth was stripped away within a single generation once 
the nation forsook God’s law. What are you currently building your sense 
of security on, and how would you feel about its permanence if it 
disappeared as quickly as Solomon’s did? 

3. Jesus said His yoke is easy and His burden light — the opposite of every 
human system of obligation Rehoboam or Solomon could offer. In what 
areas of your life are you currently carrying a heavier yoke than Christ 
actually asks of you? 
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Chapter Four 
2 Chronicles 13–17 

Abijah’s speech to Jeroboam before battle rests his whole argument on 
a striking phrase: God gave the rule over Israel to David and his descendants 
“by a covenant of salt” (13:5). Salt in the ancient world served two purposes 
— preserving what would otherwise spoil, and drawing out flavor that would 
otherwise stay hidden — and either sense fits the point Abijah is making: 
God’s covenant with David’s line was built to endure, not to be renegotiated 
by whichever king could seize the strongest army. Judah wins that battle, the 
text tells us, “because they relied on the LORD God of their fathers” (13:18), 
the same confidence Paul would later generalize for every believer: “if God 
is for us, who can be against us?” (Romans 8:31) — not a guarantee of victory 
in every circumstance, but an assurance that our ultimate destiny rests in 
hands stronger than any opposing army. 

Asa’s reign, spanning the next several chapters, traces one of this book’s 
saddest arcs. For thirty-five years his heart was, in the Chronicler’s words, 
“fully committed to the LORD all his life” (15:17) — sufficiently so that 
when a vastly larger Ethiopian army came against him, greatly outnumbering 
Judah’s forces, Asa’s trust in God alone was enough to rout them completely 
(14:9–13). But trust exercised once is not trust sustained. In his later years, 
facing renewed conflict with Israel’s king Baasha, Asa turns instead to a 
political and military alliance with Aram — human strategy substituting for 
the same simple reliance that had already proven itself sufufficient a 
generation earlier — and does so, tellingly, without ever consulting the 
LORD. When even his own illness strikes him near the end of his reign, “he 
did not seek help from the LORD, but only from the physicians” (16:12). It 
is not that seeking medical help was itself the failure; it is that a man who 
once instinctively brought every crisis to God had, by his last years, stopped 
instinctively doing so at all. The prophet Azariah’s warning to Asa near the 
start of this decline captures the whole principle in a single sentence: “the 
LORD is with you when you are with Him. If you seek Him, He will be found 
by you, but if you forsake Him, He will forsake you” (15:2) — a warning 
equally relevant to God’s own description of His constant search across the 
earth “to strengthen those whose hearts are fully committed to Him” (16:9), 
set against Peter’s warning that “your adversary the devil prowls around like 
a roaring lion, seeking someone to devour” (1 Peter 5:8). Two very different 
searchers are scanning the same horizon, for opposite reasons, and which 
one finds us often depends on nothing more dramatic than whether our 
hearts have quietly drifted from where they once were fixed. 
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Asa’s son Jehoshaphat, for all his own later inconsistencies, does 
something worth genuinely admiring in chapter seventeen: rather than 
assuming the Levites scattered through Judah’s towns were sufficient to keep 
the nation instructed, he proactively sends his own officials and priests 
throughout every city of Judah, “having the book of the law of the LORD 
with them,” to teach the people directly (17:7–9). It is a small, deliberate act 
of leadership — not waiting for people to seek instruction on their own 
initiative, but bringing the Word of God to where they already were. 
Whatever else Jehoshaphat’s reign will complicate in the chapters ahead, this 
single decision reflects real spiritual foresight: a Law shelved in the temple 
archives and never taught does a nation no more good than no Law at all. 

Reflection & Discussion Questions 

1. Asa trusted God completely against overwhelming odds early in his reign, 
then quietly stopped consulting God at all by the end of it. What is one 
area where you once instinctively brought your concerns to God, but 
have since drifted into handling on your own? 

2. God is described as searching the earth to strengthen the fully committed, 
while Peter describes the devil prowling for the same hearts for the 
opposite purpose. Which searcher do you suspect is more likely to find 
you right now? 

3. Jehoshaphat proactively sent teachers throughout Judah rather than 
waiting for people to seek instruction themselves. Where in your own 
household, church, or community might the truth be available but not 
actually being brought to the people who need it? 
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Chapter Five 
2 Chronicles 18–20 

Jehoshaphat’s alliance with Ahab, king of the northern kingdom, 
produces one of Scripture’s more unsettling scenes: four hundred prophets 
unanimously promise victory in battle, and only one, Micaiah, dares to 
contradict them — revealing that the LORD Himself had permitted “a 
deceiving spirit” into the mouths of Ahab’s prophets in order to lure him 
toward the judgment he had already earned (18:18–22). It is worth being 
precise about what this does and does not mean. God cannot lie and does 
not tempt anyone to sin (Titus 1:2; James 1:13); but Scripture is equally clear 
that His sovereignty extends even over deceptive and evil agents, using them 
to accomplish purposes they themselves never intend, exactly as He later 
would through the very human hands that crucified Christ (Acts 2:23; 4:27–
28). Jehoshaphat had the true prophet available to him in Micaiah and chose 
to march into battle with Ahab regardless — a pattern that recurs through 
Jehoshaphat’s whole reign. He was a king who genuinely sought the LORD 
(17:3–4) and who nonetheless kept forming alliances, through marriage and 
military partnership, with the wicked kings of the north — evidence that 
seeking God and compromising with what opposes Him can, uncomfortably, 
coexist in the same life for a very long time before the cost becomes visible. 

The cost becomes visible almost immediately in chapter twenty, when 
Moab, Ammon, and Mount Seir together march against Judah in 
overwhelming force. Jehoshaphat’s response this time is different: he 
proclaims a fast, gathers the whole nation to seek the LORD, and receives 
through the Levite Jahaziel one of Scripture’s most quoted assurances: “Do 
not be afraid or discouraged because of this vast army, for the battle is not 
yours, but God’s… you will not have to fight this battle. Take up your 
positions; stand firm and see the deliverance the LORD will give you” 
(20:15–17). Judah marches out the next morning with singers in front of the 
army rather than soldiers, and finds their enemies already destroyed, having 
turned on one another in confusion. It is a vivid Old Testament picture of a 
truth Paul would later state for every believer facing an entirely different kind 
of battle: our real struggle “is not against flesh and blood, but against… the 
spiritual forces of evil in the heavenly realms” (Ephesians 6:12), and the 
ultimate outcome of that struggle was settled at the cross long before we ever 
entered the field. The specific military deliverance given to Jehoshaphat was 
his and Judah’s alone; the underlying confidence — that the battle, in the end, 
belongs to God rather than to us — is available to every believer who has 
learned, as Judah did that morning, to stand still and watch rather than to 
trust in their own strength alone. 
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Reflection & Discussion Questions 

1. Jehoshaphat genuinely sought the LORD and repeatedly allied himself with 
wicked kings anyway. How is it possible for real devotion to God and 
ongoing compromise to coexist in the same life, and where might that 
be true in yours? 

2. Facing an overwhelming enemy, Jehoshaphat’s response was to fast, gather 
the nation, and seek the LORD rather than immediately strategize a 
military response. What is your instinctive first response to 
overwhelming circumstances — strategy, panic, or seeking God first? 

3. Judah won this particular battle without lifting a weapon, simply by trusting 
God’s promise and standing firm. What would it look like, practically, 
for you to “stand firm and watch” in a current struggle rather than trying 
to fight it entirely in your own strength? 
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Chapter Six 
2 Chronicles 21–24 

Every king of Judah before him, faithful or not, receives the same basic 
dignity at death: buried in the City of David among his ancestors. Jehoram 
breaks the pattern. Scripture’s verdict on his death is almost startling in its 
bluntness: he “passed away, to no one’s regret,” buried in the City of David 
but pointedly “not in the tombs of the kings,” with no funeral fire lit in his 
honor as there had been for every king before him (21:19–20). It is hard to 
imagine a harsher verdict on a life than the simple fact that no one mourned 
it. And yet even here, in the middle of Jehoram’s open unfaithfulness, the 
Chronicler pauses to note why God did not simply erase David’s line 
altogether: “the LORD was not willing to destroy the house of David, 
because of the covenant He had made with David” (21:7). Jehoram forsook 
the LORD; the LORD did not forsake His own promise. That distinction — 
between a person’s unfaithfulness and God’s covenant faithfulness — is 
worth sitting with, because it is so easy to assume our own inconsistency 
somehow puts God’s promises at risk. It does not. It only ever puts us at risk. 

A theme surfaces repeatedly in these chapters that deserves honest 
attention: the outsized spiritual influence of the wives and mothers married 
into Judah’s royal line. Jehoram “walked in the way of the kings of Israel… 
for Ahab’s daughter was his wife” (21:6); his son Ahaziah did evil because 
“his mother was his counselor to do wickedly” (22:3) — this being Athaliah, 
granddaughter of the notoriously wicked Omri and daughter of Ahab and 
Jezebel, whose corrupting influence very nearly extinguished the entire 
Davidic line when she later seized the throne herself and had the rest of the 
royal family put to death (22:10). None of this suggests that women are 
uniquely prone to corrupt influence; Scripture elsewhere celebrates plenty of 
women whose faith shaped nations for good. It does suggest, soberly, that 
the spiritual character of whoever shares our closest relationships — a 
spouse, a parent, an intimate friend — shapes us more powerfully than we 
tend to admit, for good or for ill, and that choosing those closest alliances 
wisely matters as much as any other decision we make (2 Corinthians 6:14). 

The final scene of this section turns to young King Joash, raised and 
mentored by the priest Jehoiada after being hidden from Athaliah’s massacre 
as an infant. “Joash did what was pleasing in the LORD’s sight throughout 
the lifetime of Jehoiada the priest” (24:2) — a line that, read carefully, is not 
entirely a compliment. The moment Jehoiada dies, the leaders of Judah 
persuade Joash to abandon the temple for Asherah poles and idols (24:17–
18), suggesting that Joash’s faithfulness may never have been fully his own 
conviction, only Jehoiada’s borrowed influence, which evaporated the instant 
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its source was gone. It is a caution worth taking personally: faith that depends 
entirely on a mentor, a pastor, or a parent’s presence to sustain it is not yet 
faith of one’s own. Paul, aware of exactly this danger among the Corinthians, 
refused to let his own authority become that kind of crutch: “be imitators of 
me, just as I also am of Christ” (1 Corinthians 11:1) — never simply “follow 
me,” but only insofar as he himself was following Christ. A faith that cannot 
survive the death or departure of the person who first modeled it has not yet 
become fully our own. 

Reflection & Discussion Questions 

1. Jehoram’s unfaithfulness did not cancel God’s covenant faithfulness to 
David’s line. Where in your own life do you need to remember that your 
inconsistency doesn’t put God’s promises at risk — only you? 

2. Scripture repeatedly shows how much spiritual influence a spouse, parent, 
or close companion can exert, for good or ill. Who are the closest 
influences in your own life right now, and what direction are they actually 
pulling you? 

3. Joash was faithful only as long as Jehoiada was alive to guide him. Is your 
own faith something you have made truly your own, or is it still largely 
borrowed from someone else’s influence and presence? 
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Chapter Seven 
2 Chronicles 25–27 

Three kings, three variations on the same fragile pattern. Amaziah 
begins well, following the LORD’s word even when it costs him politically 
— dismissing hired troops from Israel at a prophet’s warning, absorbing their 
resulting anger and a subsequent raid on Judah’s cities as a consequence 
(25:6–10, 13). And yet almost immediately afterward, having just defeated 
Edom in battle, Amaziah brings home Edom’s own gods and begins 
worshiping them (25:14) — the gods, notably, of the very nation he had just 
beaten, which could not even save their own people from him. It is a strange 
and telling human pattern: crediting a defeated rival’s helplessness to their 
weakness rather than to the LORD’s power, and then, absurdly, turning to 
worship the very gods that had just failed to protect them. 

Uzziah’s story cuts even closer to a universal danger. Under his reign 
Judah becomes militarily formidable — a trained army, fortified walls, 
engineering innovations for the city’s defenses — and “God gave him 
success” (26:5) in almost everything he attempted. But success curdles into 
presumption: Uzziah enters the temple to burn incense himself, a duty 
reserved exclusively for Aaron’s priestly descendants, and when eighty priests 
confront him directly rather than staying politely silent, Uzziah responds not 
with humility but with rage (26:16–19). He is struck with leprosy on the spot 
and lives out his remaining years isolated from both throne and temple. The 
lesson is not subtle: the very success that God grants can, left unchecked, 
produce exactly the pride that leads someone to overstep boundaries God 
never removed, and the confrontation that might have saved him from it is 
the very thing his pride could not tolerate hearing. 

Uzziah’s son Jotham offers a quieter, more sobering case. He “did what 
was right in the eyes of the LORD” and “became powerful because he was 
careful to live in obedience to the LORD his God” (27:2, 6) — and yet his 
reign lasts only sixteen years, notably shorter than several of Judah’s less 
faithful kings, and the text notes almost in passing that “the people continued 
in their corrupt ways” throughout his reign regardless of his own personal 
faithfulness (27:2). Jotham’s own righteousness, in other words, was not 
enough to turn an already-corrupted nation, and Scripture elsewhere suggests 
that a short righteous life is not necessarily a tragedy: Enoch, who “walked 
faithfully with God” and lived the shortest life of any name in his genealogy, 
was simply “no more, because God took him away” (Genesis 5:24); Isaiah 
observes that sometimes “the righteous are taken away to be spared from 
evil” (Isaiah 57:1). What ultimately matters, in the long run of any life, faithful 
or brief, is not its length or its visible impact on the people around it, but the 
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simple, quiet verdict Scripture is willing to render on it afterward: did this 
person do what was right in the eyes of the LORD. 

Reflection & Discussion Questions 

1. Amaziah defeated Edom and then began worshiping Edom’s own gods — 
the gods of the very people he had just beaten. Where in your own life 
have you been drawn toward something that has already visibly failed 
someone else? 

2. Uzziah’s success bred a pride that could not tolerate correction, even from 
those with the standing to give it. How do you typically respond when 
someone confronts you at the height of your own success or confidence? 

3. Jotham was personally faithful his entire reign, yet the nation around him 
remained corrupt regardless, and his own life was notably short. How do 
you measure a life well-lived when its visible impact and its length may 
both fall short of what you hoped? 



50 

Chapter Eight 
2 Chronicles 28–31 

Few contrasts in this book are as stark as the one between Ahaz and his 
son Hezekiah. Ahaz’s unfaithfulness reaches the point of physically shutting 
the temple doors and setting up altars to other gods on every street corner of 
Jerusalem (28:24) — worship not merely neglected but actively replaced. 
Hezekiah’s first act as king, in the very first month of his very first year, is to 
reopen those same doors, repair what his father had let fall into ruin, and lead 
the nation in a rite of purification and rededication so thorough that it takes 
sixteen days to complete (29:3–17). The Passover that follows is celebrated 
with such wholehearted, unified devotion that the text calls it unmatched 
since the days of Solomon (30:26). 

Yet even this genuine, hard-won reform carried a hidden danger, one 
this book has been tracing from its opening pages: the temptation to treat the 
temple’s reopening, and the ritual of its worship, as the actual source of 
Judah’s safety, rather than the God the temple existed to represent. It is a 
short step from “God delivered us because we reopened the temple” to “God 
will always deliver us as long as the temple stays open” — and Jeremiah, 
prophesying generations later at this very temple’s gates, would confront 
exactly that presumption directly: “Do not trust in deceptive words and say, 
‘This is the temple of the LORD, the temple of the LORD, the temple of the 
LORD!’… Has this house, which bears my Name, become a den of robbers 
to you?” (Jeremiah 7:4, 11). Temple worship, however sincerely restored, 
means nothing at all if it is not accompanied by genuine repentance — the 
same point Paul would make centuries later in urging believers not merely to 
attend right rituals but to “offer your bodies as a living sacrifice… be 
transformed by the renewing of your mind” (Romans 12:1–2). A reopened 
temple, no less than a well-attended church, can quietly become an idol of its 
own if the object of worship inside it stops being God Himself. 

Hezekiah’s own appeal to the surviving remnant of the fallen northern 
kingdom, inviting them back to Jerusalem to keep the Passover, receives a 
genuinely mixed response: some couriers “were laughed to scorn and 
mocked,” while others “humbled themselves and came to Jerusalem” (30:10–
11). Both responses are worth expecting whenever an appeal to repentance 
goes out, then or now; Jesus made the same point about the narrow gate that 
“only a few find” compared to the wide, well-traveled road that leads 
elsewhere (Matthew 7:13–14). What is worth noticing is what Hezekiah does 
not do in the face of the scorn: he does not soften his appeal to make it more 
broadly acceptable, nor does he abandon it because most of the messengers 
were mocked. He continues the reform regardless of how many respond, 
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trusting that the rightness of a call to repentance was never actually 
determined by its popularity. 

Reflection & Discussion Questions 

1. Hezekiah’s reforms were genuine, yet the temptation remained to trust in 
the temple’s reopening itself rather than the God it represented. Where 
might you be at risk of trusting a spiritual practice or routine rather than 
the God that practice is meant to point you toward? 

2. Hezekiah’s appeal to the remnant of Israel was met with both mockery 
and genuine repentance, and he did not alter his message because of the 
mockery. Have you ever softened a difficult truth because of how it was 
initially received, and what might it have looked like to hold your ground 
instead? 

3. Jeremiah later confronted people who trusted in the temple’s mere 
existence rather than genuine repentance. What is a “temple” in your 
own life — a routine, ritual, or religious identity — that might need the 
same confrontation? 
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Chapter Nine 
2 Chronicles 32–34 

Hezekiah, described elsewhere as a king with no equal among all of 
Judah’s rulers “before him or after him” in his wholehearted trust in the 
LORD (2 Kings 18:5), is followed on the throne by his son Manasseh — 
described in almost the opposite terms, as having “done more evil than the 
nations the LORD had destroyed” ahead of Israel (33:9). Manasseh 
systematically reverses everything his father built, rebuilding the very high 
places Hezekiah had torn down (33:3). It is a genuinely difficult transition to 
account for, and Scripture does not explain exactly what went wrong between 
one generation and the next; what it does show, remarkably, is that 
Manasseh’s story does not end where it seems headed. Carried away in chains 
to Babylon, Manasseh finally humbles himself before the God of his fathers, 
and God, astonishingly, hears him, restores him to his throne, and the text 
records the turning point in a single understated sentence: “then Manasseh 
knew that the LORD was God” (33:13). There may be no clearer illustration 
anywhere in the Old Testament that no life, however thoroughly wasted in 
rebellion, sits beyond the reach of God’s willingness to restore it, if only that 
life will finally turn and ask. 

Manasseh’s late repentance, however genuine, could not undo what an 
entire generation raised without faithful instruction had already absorbed; his 
own son Amon reigned only two years before being assassinated, having “did 
not humble himself… as his father Manasseh had done” (33:23). It falls, then, 
to Amon’s eight-year-old son Josiah to somehow break a cycle that had by 
this point spanned generations. And break it he does, in a sequence worth 
tracing carefully: at sixteen, still young, Josiah begins personally seeking the 
God of his ancestor David; at twenty, he begins actively purging Judah of its 
accumulated idolatry; and at twenty-six, repairing the long-neglected temple, 
his workers discover something that should stop any reader cold — an actual 
copy of the Book of the Law, apparently lost and unused for so long that its 
very existence had been forgotten (34:14–15). When the scroll is read aloud 
to Josiah, “he tore his robes” in genuine anguish (34:19), grasping all at once 
how completely the nation had drifted from a Law it did not even remember 
possessing. It is a sobering picture of how gradually and invisibly an entire 
people can lose their grip on God’s Word without any single dramatic 
moment of rejection — simply generation after generation of neglect, until 
what was once foundational becomes, quite literally, misplaced. 

Reflection & Discussion Questions 
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1. Manasseh’s repentance came only after total collapse and captivity, yet God 
still restored him. Is there an area of your own life where you assume it 
is too late, or you have gone too far, for genuine restoration? 

2. The Book of the Law had been lost inside the temple itself for so long that 
no one alive remembered it was missing. What is something foundational 
to your own faith that may have quietly slipped out of daily practice 
without your fully noticing? 

3. Josiah’s reform unfolded in stages over a decade — personal seeking, then 
active purging, then discovery of the Law itself. Which stage of that 
progression do you feel you are currently in in your own walk with God? 



54 

Chapter Ten 
2 Chronicles 35–36 

Josiah’s reign closes with a Passover celebration the Chronicler insists 
had no equal since the days of the prophet Samuel (35:18) — not simply 
larger in scale, but more precisely obedient to the actual requirements of the 
Law of Moses than any celebration before it, and remarkable for Josiah’s own 
extravagant personal generosity, providing thirty thousand animals from his 
own flocks for the people’s offerings (35:7). It is worth noticing what Josiah 
understood that many later worshipers at this same temple would not: an 
offering that costs the giver nothing communicates, however unintentionally, 
that the God receiving it is worth nothing either. David had understood this 
at the very site of this same temple generations earlier, refusing Ornan’s 
threshing floor as a gift and insisting on paying full price, “for I will not offer 
to the LORD my God burnt offerings that cost me nothing” (2 Samuel 
24:24). Josiah’s Passover, and his own costly generosity within it, stands as 
this book’s clearest picture of what genuine, full-hearted worship actually 
looks like — which makes what follows almost immediately afterward all the 
more painful to read. 

Josiah’s one recorded failure is also his last act: disguising himself to 
intercept King Necho of Egypt’s army as it marches through Judah’s territory 
on its way to an entirely different war, against Necho’s own explicit warning 
that he came “not against you this day, but against the house with which I 
have war, for God commanded me to make haste” (35:21). Josiah, apparently 
without pausing to inquire of the LORD as he had so carefully done 
throughout the rest of his reign, goes out to battle anyway and is killed. It is 
a startling coda to the reign of the very king who, more than any other in this 
book, had made a practice of returning to God’s Word before acting — and 
a sobering reminder that no one, however consistently faithful across 
decades, is ever fully beyond the reach of a single unreflective decision. 

What follows Josiah’s death is this book’s fastest and darkest collapse. 
Four kings pass across the throne of Judah in barely two decades — 
Jehoahaz, Jehoiakim, Jehoiachin, Zedekiah — each one dismissed by the 
same brief, damning verdict: he “did evil in the sight of the LORD” (36:5, 9, 
12). Throughout this final unraveling, God does not simply abandon His 
people to the consequences of their own rebellion without warning; He sends 
messenger after messenger, prophet after prophet, “because He had 
compassion on His people,” and the people, in response, “continually 
mocked the messengers of God, despised His words, and scoffed at His 
prophets, until the wrath of the LORD arose against His people, until there 
was no remedy” (36:15–16). It is one of Scripture’s most sobering phrases — 



55 

not “until God gave up,” but “until there was no remedy” — as though 
judgment finally arrived not because God ran out of patience, but because 
the people themselves had exhausted every opportunity for the very 
repentance He kept offering. 

And yet the book does not end there. Its final two verses record an 
utterly unexpected turn: a decree from Cyrus, king of Persia, a pagan ruler 
with no covenant obligation to Israel whatsoever, granting the exiles 
permission to return and rebuild the very temple that had just been burned 
to the ground: “The LORD, the God of heaven… has appointed me to build 
a temple for him at Jerusalem… Any of his people among you may go up, 
and may the LORD their God be with them” (36:23). After twenty-nine 
chapters tracing what happens when a people’s recognition of God decays 
from substance into empty form, and nine centuries of history collapsing 
from Adam’s genealogy to a burned temple and a captive nation, the last 
word this book leaves us with is not judgment but an open door. That is the 
whole argument of Chronicles compressed into a single closing sentence: 
God’s people failed Him again and again, in ways both quiet and catastrophic 
— and God, who cannot fail to keep His own covenant, was already at work 
preparing their way home before they had even finished asking for it. 

Reflection & Discussion Questions 

1. Josiah’s one recorded failure came after apparently the only decision in his 
reign he did not bring before the LORD first. What decisions in your 
own life do you tend to make on instinct rather than bringing to God 
first, even when you’re otherwise consistently seeking Him? 

2. Scripture says judgment finally came “until there was no remedy” — not 
because God gave up, but because the people exhausted every offered 
chance to repent. How patient has God already been with you in an area 
where you have been slow to change? 

3. This book, tracing centuries of failure, ends not in despair but with a 
foreign king’s decree opening a door home. Where in your own story 
might you need to trust that God is already preparing a way forward, 
even in circumstances that currently look like nothing but ruin? 
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CONCLUSION TO PART TWO  

We opened this second part of our study with a promise given to 
Solomon at the temple’s dedication and a warning attached to it that too 
many readers forget to keep reading: recognition of God that survives only 
in form, without the substance of genuine obedience, is not merely 
incomplete. It is dangerous. Every reign that followed Solomon’s in these 
pages tested that single principle in a slightly different way — Rehoboam’s 
formal continuation of true worship alongside a genuinely divided kingdom, 
Asa’s early wholehearted trust curdling into later self-reliance, Uzziah’s 
success breeding a pride that could not survive correction, Josiah’s exacting, 
personally costly reform arriving one generation too late to save the nation it 
was meant to rescue. Reign after reign, the pattern holds: the presence of a 
temple, a priesthood, and a sacrificial system never once guaranteed the 
presence of the God those things were built to represent. What guaranteed 
it, every single time it appeared, was a heart genuinely turned toward Him — 
and its absence, however well disguised behind continuing ritual, was never 
hidden from God for long. 

And yet the very last note this book leaves ringing is not the ruin that 
formalism finally produced, but the faithfulness that outlasted it. A foreign 
king who had never once heard of Israel’s covenant with the LORD 
becomes, in the book’s closing sentence, the unlikely instrument of that 
covenant’s continuation. The temple that stood empty of true devotion for 
so long that it finally had to be destroyed is, in the very next breath, promised 
a future rebuilding. This is the argument the Chronicler wanted his first 
readers — a remnant just beginning that rebuilding themselves — to carry 
forward into everything that would come next: that their history was not 
simply a record of accumulated failure, but proof, generation after failed 
generation, that God’s faithfulness to His own promises had never once 
depended on theirs. 
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CONCLUSION  

We began this book with a single name — Adam — and a genealogy 
that most readers are tempted to skim past on the way to more familiar 
territory. We end it with a foreign emperor, who had never worshiped at 
Israel’s temple or bowed to Israel’s God, issuing a decree that would let a 
shattered, exiled people go home and build that temple again. Between those 
two points lies the entire argument this book has been making, in two 
complementary halves: that a nation’s life depends on genuinely recognizing 
the LORD as its true King, and that recognizing Him only in outward form, 
however impressive the form, is no recognition at all. 

First Chronicles told that story through what it deliberately left out. A 
remnant newly returned from Babylon needed less a full accounting of 
David’s failures, which they already possessed in Samuel, than proof that the 
God who had shaped their family line from Adam onward had never once 
lost track of a single generation in between — and a picture, in David’s own 
singular longing for the temple, of what wholehearted recognition of that 
God actually looks like. Second Chronicles told the same story through three 
and a half centuries of kings who mostly could not sustain what David 
modeled — Solomon’s temple built in genuine devotion and maintained, by 
the end of his reign, in habit alone; reformer after reformer inheriting 
conditions so decayed that an entire people had forgotten they possessed 
God’s own written Law; a temple finally destroyed not because God’s 
patience ran out in an instant, but because an entire nation had exhausted, 
one prophetic warning at a time, every opportunity it was given to turn back. 

And yet the very last word of this long, uneven history is not the ruin 
that formalism finally produced. It is an open door. That, more than any 
single king’s success or failure, is what this book most wants a struggling, 
rebuilding people — and every reader since, ourselves included — to carry 
forward: that God’s faithfulness to His own covenant has never once 
depended on ours. He selected this family out of the whole human race and 
preserved it through exile, apostasy, and the burning of His own house, not 
because His people earned that preservation, but because He had sworn it. 
The same God who searched the earth to strengthen every heart fully 
committed to Him is the God who, when that commitment failed again and 
again, remained committed anyway — and who is, even now, still in the 
business of rebuilding what our own formalism, our own divided hearts, and 
our own quiet neglect have allowed to fall into ruin. May we, unlike so many 
of the kings in these pages, recognize Him not merely in the forms our faith 
has inherited, but in the wholehearted devotion those forms were always 
meant to express. 
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APPENDIX  

Daily Bible Reading Plan 

This is the same daily Bible reading plan we use at dailyqt.org, covering 
the entire Bible—Old and New Testaments alike—in three hundred sixty-
five daily readings. It does not begin on January 1st, and neither must you; 
begin on whatever date suits you and simply follow the sequence from there. 
The twenty-one readings that correspond to the chapters of this book—1 
Chronicles 1–2 through 2 Chronicles 35–36—fall a little over four months 
into the full sequence, but the complete year-long plan is reprinted here, as it 
is in every volume of this series, so that wherever you are in your reading you 
always have the whole plan close at hand. Check off each day’s passage as 
you complete it, and feel no need to catch up if you fall behind by a day or a 
week. The goal was never a perfect record. It was a daily habit of opening 
God’s Word, kept up faithfully enough, and long enough, that it becomes 
less a task to complete than simply the shape of an ordinary day. 

Date Passage Date Passage 

1/10 Gen 1-3 1/11 Gen 4-7 

1/12 Gen 8-11 1/13 Gen 12-15 

1/14 Gen 16-18 1/15 Gen 19-21 

1/16 Gen 22-24 1/17 Gen 25-26 

1/18 Gen 27-29 1/19 Gen 30-31 

1/20 Gen 32-34 1/21 Gen 35-37 

1/22 Gen 38-40 1/23 Gen 41-42 

1/24 Gen 43-45 1/25 Gen 46-47 

1/26 Gen 48-50 1/27 Ex 1-3 

1/28 Ex 4-6 1/29 Ex 7-9 

1/30 Ex 10-12 1/31 Ex 13-15 

2/1 Ex 16-18 2/2 Ex 19-21 

2/3 Ex 22-24 2/4 Ex 25-27 

2/5 Ex 28-29 2/6 Ex 30-32 

2/7 Ex 33-35 2/8 Ex 36-38 

2/9 Ex 39-40 2/10 Lev 1-4 

2/11 Lev 5-7 2/12 Lev 8-10 

2/13 Lev 11-13 2/14 Lev 14-15 

2/15 Lev 16-18 2/16 Lev 19-21 

2/17 Lev 22-23 2/18 Lev 24-25 
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Date Passage Date Passage 

2/19 Lev 26-27 2/20 Nu 1-2 

2/21 Nu 3-4 2/22 Nu 5-6 

2/23 Nu 7 2/24 Nu 8-10 

2/25 Nu 11-13 2/26 Nu 14-15 

2/27 Nu 16-17 2/28 Nu 18-20 

3/1 Nu 21-22 3/2 Nu 23-25 

3/3 Nu 26-27 3/4 Nu 28-30 

3/5 Nu 31-32 3/6 Nu 33-34 

3/7 Nu 35-36 3/8 Dt 1-2 

3/9 Dt 3-4 3/10 Dt 5-7 

3/11 Dt 8-10 3/12 Dt 11-13 

3/13 Dt 14-16 3/14 Dt 17-20 

3/15 Dt 21-23 3/16 Dt 24-27 

3/17 Dt 28-29 3/18 Dt 30-31 

3/19 Dt 32-34 3/20 Jos 1-4 

3/21 Jos 5-8 3/22 Jos 9-11 

3/23 Jos 12-15 3/24 Jos 16-18 

3/25 Jos 19-21 3/26 Jos 22-24 

3/27 Jdg 1-2 3/28 Jdg 3-5 

3/29 Jdg 6-7 3/30 Jdg 8-9 

3/31 Jdg 10-12 4/1 Jdg 13-15 

4/2 Jdg 16-18 4/3 Jdg 19-21 

4/4 Ruth 4/5 1 Sa 1-3 

4/6 1 Sa 4-8 4/7 1 Sa 9-12 

4/8 1 Sa 13-14 4/9 1 Sa 15-17 

4/10 1 Sa 18-20 4/11 1 Sa 21-24 

4/12 1 Sa 25-27 4/13 1 Sa 28-31 

4/14 2 Sa 1-3 4/15 2 Sa 4-7 

4/16 2 Sa 8-12 4/17 2 Sa 13-15 

4/18 2 Sa 16-18 4/19 2 Sa 19-21 

4/20 2 Sa 22-24 4/21 1 Ki 1-2 

4/22 1 Ki 3-5 4/23 1 Ki 6-7 

4/24 1 Ki 8-9 4/25 1 Ki 10-11 

4/26 1 Ki 12-14 4/27 1 Ki 15-17 

4/28 1 Ki 18-20 4/29 1 Ki 21-22 
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Date Passage Date Passage 

4/30 2 Ki 1-3 5/1 2 Ki 4-5 

5/2 2 Ki 6-8 5/3 2 Ki 9-11 

5/4 2 Ki 12-14 5/5 2 Ki 15-17 

5/6 2 Ki 18-19 5/7 2 Ki 20-22 

5/8 2 Ki 23-25 5/9 1 Ch 1-2 

5/10 1 Ch 3-5 5/11 1 Ch 6 

5/12 1 Ch 7-8 5/13 1 Ch 9-11 

5/14 1 Ch 12-14 5/15 1 Ch 15-17 

5/16 1 Ch 18-21 5/17 1 Ch 22-24 

5/18 1 Ch 25-27 5/19 1 Ch 28-2 Ch 1 

5/20 2 Ch 2-5 5/21 2 Ch 6-8 

5/22 2 Ch 9-12 5/23 2 Ch 13-17 

5/24 2 Ch 18-20 5/25 2 Ch 21-24 

5/26 2 Ch 25-27 5/27 2 Ch 28-31 

5/28 2 Ch 32-34 5/29 2 Ch 35-36 

5/30 Ezr 1-3 5/31 Ezr 4-7 

6/1 Ezr 8-10 6/2 Neh 1-3 

6/3 Neh 4-6 6/4 Neh 7 

6/5 Neh 8-9 6/6 Neh 10-11 

6/7 Neh 12-13 6/8 Esth 1-5 

6/9 Esth 6-10 6/10 Job 1-4 

6/11 Job 5-7 6/12 Job 8-10 

6/13 Job 11-13 6/14 Job 14-16 

6/15 Job 17-20 6/16 Job 21-23 

6/17 Job 24-28 6/18 Job 29-31 

6/19 Job 32-34 6/20 Job 35-37 

6/21 Job 38-39 6/22 Job 40-42 

6/23 Ps 1-8 6/24 Ps 9-16 

6/25 Ps 17-20 6/26 Ps 21-25 

6/27 Ps 26-31 6/28 Ps 32-35 

6/29 Ps 36-39 6/30 Ps 40-45 

7/1 Ps 46-50 7/2 Ps 51-57 

7/3 Ps 58-65 7/4 Ps 66-69 

7/5 Ps 70-73 7/6 Ps 74-77 

7/7 Ps 78-79 7/8 Ps 80-85 
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Date Passage Date Passage 

7/9 Ps 86-89 7/10 Ps 90-95 

7/11 Ps 96-102 7/12 Ps 103-105 

7/13 Ps 106-107 7/14 Ps 108-114 

7/15 Ps 115-118 7/16 Ps 119:1-88 

7/17 Ps 119:89-176 7/18 Ps 120-132 

7/19 Ps 133-139 7/20 Ps 140-145 

7/21 Ps 146-150 7/22 Prov 1-3 

7/23 Prov 4-6 7/24 Prov 7-9 

7/25 Prov 10-12 7/26 Prov 13-15 

7/27 Prov 16-18 7/28 Prov 19-21 

7/29 Prov 22-23 7/30 Prov 24-26 

7/31 Prov 27-29 8/1 Prov 30-31 

8/2 Ecc 1-4 8/3 Ecc 5-8 

8/4 Ecc 9-12 8/5 Ss 1-8 

8/6 Isa 1-4 8/7 Isa 5-8 

8/8 Isa 9-12 8/9 Isa 13-17 

8/10 Isa 18-22 8/11 Isa 23-27 

8/12 Isa 28-30 8/13 Isa 31-35 

8/14 Isa 36-41 8/15 Isa 42-44 

8/16 Isa 45-48 8/17 Isa 49-53 

8/18 Isa 54-58 8/19 Isa 59-63 

8/20 Isa 64-66 8/21 Jer 1-3 

8/22 Jer 4-6 8/23 Jer 7-9 

8/24 Jer 10-13 8/25 Jer 14-17 

8/26 Jer 18-22 8/27 Jer 23-25 

8/28 Jer 26-29 8/29 Jer 30-31 

8/30 Jer 32-34 8/31 Jer 35-37 

9/1 Jer 38-41 9/2 Jer 42-45 

9/3 Jer 46-48 9/4 Jer 49-50 

9/5 Jer 51-52 9/6 Lam 1:1-3:36 

9/7 Lam 3:37-5:22 9/8 Eze 1-4 

9/9 Eze 5-8 9/10 Eze 9-12 

9/11 Eze 13-15 9/12 Eze 16-17 

9/13 Eze 18-20 9/14 Eze 21-22 

9/15 Eze 23-24 9/16 Eze 25-27 
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Date Passage Date Passage 

9/17 Eze 28-30 9/18 Eze 31-33 

9/19 Eze 34-36 9/20 Eze 37-39 

9/21 Eze 40-42 9/22 Eze 43-45 

9/23 Eze 46-48 9/24 Dan 1-3 

9/25 Dan 4-6 9/26 Dan 7-9 

9/27 Dan 10-12 9/28 Hos 1-7 

9/29 Hos 8-14 9/30 Joel 

10/1 Amos 1-5 10/2 Amos 6-9 

10/3 Ob-Jonah 10/4 Micah 

10/5 Nahum 10/6 Hab-Zeph 

10/7 Haggai 1-2 10/8 Zech 1-7 

10/9 Zech 8-14 10/10 Mal 1-4 

10/11 Mat 1-4 10/12 Mat 5-6 

10/13 Mat 7-8 10/14 Mat 9-10 

10/15 Mat 11-12 10/16 Mat 13-14 

10/17 Mat 15-17 10/18 Mat 18-19 

10/19 Mat 20-21 10/20 Mat 22-23 

10/21 Mat 24-25 10/22 Mat 26 

10/23 Mat 27-28 10/24 Mark 1-3 

10/25 Mark 4-5 10/26 Mark 6-7 

10/27 Mark 8-9 10/28 Mark 10-11 

10/29 Mark 12-13 10/30 Mark 14 

10/31 Mark 15-16 11/1 Luke 1 

11/2 Luke 2-3 11/3 Luke 4-5 

11/4 Luke 6-7 11/5 Luke 8-9 

11/6 Luke 10-11 11/7 Luke 12-13 

11/8 Luke 14-16 11/9 Luke 17-18 

11/10 Luke 19-20 11/11 Luke 21-22 

11/12 Luke 23-24 11/13 John 1-2 

11/14 John 3-4 11/15 John 5-6 

11/16 John 7-8 11/17 John 9-10 

11/18 John 11-12 11/19 John 13-15 

11/20 John 16-18 11/21 John 19-21 

11/22 Acts 1-3 11/23 Acts 4-6 

11/24 Acts 7-8 11/25 Acts 9-10 
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Date Passage Date Passage 

11/26 Acts 11-13 11/27 Acts 14-15 

11/28 Acts 16-17 11/29 Acts 18-20 

11/30 Acts 21-23 12/1 Acts 24-26 

12/2 Acts 27-28 12/3 Rom 1-3 

12/4 Rom 4-7 12/5 Rom 8-10 

12/6 Rom 11-13 12/7 Rom 14-16 

12/8 1 Cor 1-4 12/9 1 Cor 5-8 

12/10 1 Cor 9-11 12/11 1 Cor 12-14 

12/12 1 Cor 15-16 12/13 2 Cor 1-4 

12/14 2 Cor 5-9 12/15 2 Cor 10-13 

12/16 Gal 1-3 12/17 Gal 4-6 

12/18 Eph 1-3 12/19 Eph 4-6 

12/20 Phi 1-4 12/21 Col 1-4 

12/22 1 Thess 1-5 12/23 2 Thess 1-3 

12/24 1 Tim 1-6 12/25 2 Tim 1-4 

12/26 Titus-Phm 12/27 Heb 1-6 

12/28 Heb 7-10 12/29 Heb 11-13 

12/30 James 12/31 1 Pe 

1/1 2 Pe 1/2 1 John 

1/3 2 John-Jude 1/4 Rev 1-3 

1/5 Rev 4-8 1/6 Rev 9-12 

1/7 Rev 13-16 1/8 Rev 17-19 

1/9 Rev 20-22   

 


